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���/¶DQWURSRORJLD�¿ORVR¿FD�WHGHVFD�GHO�1RYHFHQWR�±�GDL�IRQGDWRUL�+HO-
PXWK� 3OHVVQHU��0D[�6FKHOHU� H�$UQROG�*HKOHQ� ¿QR� DG� DXWRUL� YLFLQL� D�
TXHVWR�RULHQWDPHQWR��FRPH�(UQVW�&DVVLUHU��.DUO�/|ZLWK��3DXO�$OVEHUJ��
$GROI�3RUWPDQQ��(ULFK�5RWKDFNHU� H�+DQV�%OXPHQEHUJ�±�QDVFH� FRPH�
WHQWDWLYR�GL�LQWHUURJDUVL�VXOO¶HVVHQ]D�GHOO¶XRPR�LQ�XQD�VLWXD]LRQH�VWRULFD�
H�FXOWXUDOH�FDUDWWHUL]]DWD�GDOOD�FULVL�GHOO¶LGHD�GL�XQD�QDWXUD�XPDQD�LGHQ-
WLFD�D�Vp�VWHVVD��©,O�WLSR�XRPR�±�DYHYD�JLj�VFULWWR�:LOKHOP�'LOWKH\�±�VL�
VFLRJOLH�QHO�SURFHVVR�GHOOD� VWRULDª� >'LOWKH\�����E������� WU�� LW��SDU]LDO-
PHQWH�PRGL¿FDWD@��1HO�FRQWHVWR�GHOOR�VYLOXSSR�GHOOD�©FRVFLHQ]D�VWRUL-
ca», che produce la consapevolezza del carattere relativo e storicamente 
FRQGL]LRQDWR�GHOOH�GLYHUVH�IRUPH�GL�XPDQLWj�DYYLFHQGDQWLVL�QHOOD�VWRULD��
O¶DQWURSRORJLD�¿ORVR¿FD�LQWHQGH�R൵ULUH�FULWHUL�GL�RULHQWDPHQWR��DO�WHPSR�
stesso teorici e pratici, di fronte alla frammentazione e alla problemati-
FLWj�GHOOH�LPPDJLQL�GHOO¶XRPR�SURSRVWH�GDOOH�GLYHUVH�VFLHQ]H�HPSLULFKH��
©0DL��QHO�FRUVR�GL�WXWWD�OD�VXD�VWRULD��O¶XRPR�q�VWDWR�FRVu�WDQWR�HQLJPD-
WLFR�D� Vp� VWHVVR�FRPH�QHOO¶HSRFD�DWWXDOHª��D൵HUPDYD�6FKHOHU�QHO������
>6FKHOHU���������@��(�SL��ROWUH�VFULYHYD�

Noi oggi ci troviamo nella situazione di possedere addirittura 
WUH�DQWURSRORJLH�±�XQD�VFLHQWL¿FD��XQD�¿ORVR¿FD�H�XQD�WHRORJLFD�
– tuttavia, dal momento che esse procedono del tutto incuranti 
O¶XQD�GHOO¶DOWUD��noi ci troviamo purtroppo sprovvisti di una idea 
unitaria dell’uomo. Inoltre il numero crescente delle scienze spe-
FLDOLVWLFKH�FKH�VL�RFFXSDQR�GHOO¶XRPR��SHU�TXDQWR�SRVVDQR�HVVHUH�
utili, più che chiarirci� O¶HVVHQ]D�GHOO¶XRPR�KD�¿QLWR� FRQ� LO�na-
scondercela VHPSUH�GL�SL��>6FKHOHU������������@�
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,Q�TXHVWD�VLWXD]LRQH��OD�ULVSRVWD�GHOO¶DQWURSRORJLD�¿ORVR¿FD�QRQ�FRQVLVWH�
nel costruire un modello normativo di natura umana, a cui la formazio-
ne del singolo dovrebbe adeguarsi e conformarsi, ma nel prendere atto 
GL�XQD�LQWULQVHFD�DSHUWXUD�H�LQFRPSLXWH]]D�GHOO¶XRPR��FKH�YD�D൵HUPDWD�
e valorizzata sia in senso teorico sia in senso pratico. Con le parole di 
3OHVVQHU��©/D�SHFXOLDUH�FRQQHVVLRQH�FRQ�OD�VLWXD]LRQH�SUDWLFD�>«@�YLHWD�
DOO¶$QWURSRORJLD�)LORVR¿FD�GL�IRUPXODUH�R�GH¿QLUH�O¶XRPR��IRVVH�DQFKH�
QHOOD�ULFFKH]]D�GL�³WXWWH´�OH�VXH�GLPHQVLRQL�G¶HVVHUH��ULJXDUGR�D�FLz�FKH�
HJOL�SXz�H�GHYH�HVVHUH�³DXWHQWLFDPHQWH �́�/H�IRUPXOH�VWUXWWXUDOL�QRQ�SRV-
sono pretendere di avere alcun valore teoretico-conclusivo, ma solo un 
YDORUH�DSUHQWH�HVSRVLWLYRª�>3OHVVQHU���������@�

3HU�O¶DQWURSRORJLD�¿ORVR¿FD�VL�WUDWWD�GXQTXH��DO�GL�Oj�GHOOH�GL൵HUHQ]H�
dei punti di vista dei suoi sostenitori, di sviluppare una visione che indi-
YLGXL�OH�FDUDWWHULVWLFKH�GHOO¶XPDQR�QHOOD�VXD�VSHFL¿FLWj�ULVSHWWR�DOOH�DOWUH�
forme del vivente, tenendo conto dei risultati delle scienze della natura 
e delle scienze dello spirito o della cultura e cercando al tempo stesso di 
VXSHUDUH�O¶RSSRVL]LRQH�WUD�TXHVWL�GXH�DPELWL�HSLVWHPRORJLFL��VWDELOHQGR�
WUD�HVVL�TXHOOD�FKH�SL��WDUGL�YHUUj�FKLDPDWD�XQD�©QXRYD�DOOHDQ]Dª�>3UL-
JRJLQH�	�6WHQJHUV�����@��'LYHQWD�GXQTXH�FHQWUDOH�OD�ULÀHVVLRQH�VXOOD�
YLWD�H��LQ�SDUWLFRODUH��VXO�UDSSRUWR�WUD�ELRORJLD�¿ORVR¿FD�H�DQWURSRORJLD�
¿ORVR¿FD��LQ�XQD�SURVSHWWLYD�FKH�WHQGH�D�GL൵HUHQ]LDUVL�GDO�QDWXUDOLVPR�
darwiniano.1�,O�TXDGUR�VWRULFR�JHQHUDOH�q�TXHOOR�FKH��D�IURQWH�GHOOD�FUL-
VL�GHOO¶LGHDOLVPR�H�GHOOD�SUHPLQHQ]D�GD�HVVR�DFFRUGDWD�DOOR�³VSLULWR´�H�
DOOD�³UDJLRQH �́�YHGH��GD�XQD�SDUWH�� O¶D൵HUPD]LRQH�GL� WHQWDWLYL�GL�ULSUL-
stinare il primato della ragione in stretta connessione con le scienze 
GHOOD�QDWXUD��OLPLWDQGR�LO�UXROR�GHOOD�¿ORVR¿D�DO�FRPSLWR�GL�R൵ULUH�XQD�
FRVWUX]LRQH�ORJLFD�GHOOH�VFLHQ]H��GDO�QHRNDQWLVPR�DOO¶HPSLULVPR�ORJLFR�
QHOOH� ORUR� GLYHUVH� IRUPH�� H�� GDOO¶DOWUD�� OR� VYLOXSSR� GL� SRVL]LRQL� FKH�� D�
partire da Schopenhauer e Nietzsche, intendono lo spirito come funzio-
QDOH�DOOD�YLWD�R��FRPH�LQ�.ODJHV��OR�FRQVLGHUDQR�XQD�SRWHQ]D�RVWLOH�DOOD�
vita.2 Il tentativo di sviluppare una visione della vita che si sottragga 

1 6XOOD� FHQWUDOLWj� GHO� UDSSRUWR� GL� 3OHVVQHU� FRQ� OD� ¿ORVR¿D� GHOOD� YLWD� FIU��$FFDULQR�
������ 6XO� UDSSRUWR� WUD� ELRORJLD� H� DQWURSRORJLD� ¿ORVR¿FD� FIU�� )LVFKHU� ������ %RVLR�
������3DQVHUD������H�5DVLQL�������6XOOR�VWHVVR�WHPD�LQ�3OHVVQHU�H�6FKHOHU�FIU��.U�JHU�
2009, 152-162.
2 Cfr. Fischer 2005, 22-24.
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DOOH�RSSRVWH�XQLODWHUDOLWj�GL�TXHVWH�SRVL]LRQL��WHQHQGR�FRQWR��DO�WHPSR�
VWHVVR��GHL�ORUR�ULVXOWDWL��SRUWD�L�IRQGDWRUL�GHOO¶DQWURSRORJLD�¿ORVR¿FD�D�
confrontarsi con quelle prospettive teoriche, tra loro anche assai diver-
se per impostazione di fondo e contenuti di pensiero, che nel contesto 
¿ORVR¿FR�WHGHVFR�GHOO¶HSRFD�YHQLYDQR�FDUDWWHUL]]DWH�FRPH�IRUPH�GL�Le-
bensphilosophie, termine con cui, a partire dagli anni immediatamente 
precedenti la prima guerra mondiale, vengono designate le posizioni di 
1LHW]VFKH��'LOWKH\��6LPPHO��6SHQJOHU��.ODJHV�H��DO�GL�IXRUL�GHL�FRQ¿QL�
WHGHVFKL��GL�%HUJVRQ��:LOOLDP�-DPHV�H�2UWHJD�\�*DVVHW�3�*Lj�QHO������
6FKHOHU� DYHYD�GHGLFDWR� XQ� VDJJLR� DL� ©WHQWDWLYL� SHU� XQD�¿ORVR¿D�GHOOD�
YLWDª�GL�1LHW]VFKH��'LOWKH\�H�%HUJVRQ��YHGHQGR�LQ�HVVL��H�LQ�SDUWLFRODUH�
LQ�'LOWKH\�H�LQ�%HUJVRQ��OH�SULPH�PDQLIHVWD]LRQL�GL�XQD�FRQFH]LRQH�FUL-
WLFD�QHL�FRQIURQWL�GHO�SRVLWLYLVPR�H�GHO�QHRNDQWLVPR�FKH�WURYHUj�SLHQD�
PDWXUD]LRQH�QHOOD�IHQRPHQRORJLD�>6FKHOHU�����@��,Q�*HKOHQ�QRQ�F¶q�XQ�
FRQIURQWR�GLUHWWR�FRQ�OD�¿ORVR¿D�GHOOD�YLWD��PD�LO�ULIHULPHQWR�D�1LHW]-
VFKH�H�%HUJVRQ��H�D�XQ�DXWRUH�FRQVLGHUDWR�GD�SL��SDUWL�XQ�SUHFXUVRUH�GHO-
OD�¿ORVR¿D�GHOOD�YLWD��FRPH�6FKRSHQKDXHU��q�XQ�DVSHWWR�LPSRUWDQWH�GHOOD�
prospettiva antropologica elaborata in Der Mensch, opera che nella sua 
parte conclusiva ospita alcune pagine critiche nei confronti di Dilthey.4 
(�LQ�3OHVVQHU�OD�GLVFXVVLRQH�FULWLFD�GHOOD�¿ORVR¿D�GHOOD�YLWD�³LQWXL]LRQL-
VWLFD´�GL�%HUJVRQ�H�6SHQJOHU��FRQ�FXL�VL�DSURQR�OH�Stufen, si associa alla 
YDOXWD]LRQH�SRVLWLYD�GHOOD�¿ORVR¿D�GHOOD�YLWD�VWRULFD�HG�HUPHQHXWLFD�GL�
'LOWKH\�H�GHO�VXR�DOOLHYR�*HRUJ�0LVFK�±�XQD�YDOXWD]LRQH�FKH�SUHVHQ-
WD�TXDOFKH�D൶QLWj�FRQ�JOL�HVLWL�GHO�FRQIURQWR�FRQ�OH�¿ORVR¿H�GHOOD�YLWD�
D൶GDWR�GD�&DVVLUHU� DOOH� SDJLQH� FKH� DYUHEEHUR�GRYXWR� FRQÀXLUH� QHOOD�
Metaphysik der symbolischen Formen�>&DVVLUHU�����@��,Q�TXHVWR�FRQWUL-
EXWR�FL�VR൵HUPHUHPR�VXOOD�OHWWXUD�SOHVVQHULDQD�GHOOD�¿ORVR¿D�GHOOD�YLWD��
per mostrare come dal confronto con questa impostazione o, per meglio 
GLUH��FRQ�DOFXQH�GHOOH�SRVL]LRQL� ULFRQGXFLELOL�DOO¶DPELWR�GHOOD�¿ORVR¿D�
GHOOD�YLWD��HPHUJDQR�DOFXQL�GHL� WHPL�FDUDWWHULVWLFL�GHOO¶DQWURSRORJLD�¿-
ORVR¿FD�GL�3OHVVQHU��WUD�FXL��LQ�SDUWLFRODUH��O¶LPSRUWDQ]D�GHO�IHQRPHQR�
GHOO¶HVSUHVVLRQH��FRQVLGHUDWR��VXOOD�VFLD�GL�'LOWKH\�H�GHOOD�ORJLFD�HUPH-
neutica di Misch, come via per accedere alla comprensione della vita.

3 6XOOH�GLYHUVH�LQWHUSUHWD]LRQL�GHOOD�¿ORVR¿D�GHOOD�YLWD�FIU��0H]]DQ]DQLFD������
4 &IU��*HKOHQ����������������3HU�O¶LPSRUWDQ]D�DWWULEXLWD�GD�*HKOHQ�D�6FKRSHQKDXHU�
FIU��*HKOHQ������
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���$OO¶LQL]LR�GL�Die Stufen des Organischen und der Mensch�3OHVVQHU�
D൵HUPD�FKH�LO�FRQFHWWR�GL�YLWD�UDSSUHVHQWD�SHU�O¶HSRFD�SUHVHQWH�XQD�©SD-
rola redentrice»: in questo senso esso svolge un ruolo analogo a quello 
GHO�FRQFHWWR�GL�UDJLRQH�QHO�;9,,,�VHFROR�H�D�TXHOOR�GHO�FRQFHWWR�GL�HYR-
luzione nel XIX. Ognuna di queste parole evidenzia un aspetto diverso: 
OD�UDJLRQH�©PHWWH�LQ�ULVDOWR�FLz�FKH�q�VHQ]D�WHPSR�H�YLQFROD�RJQL�FRVDª��
O¶HYROX]LRQH�©FLz� FKH�GLYLHQH�H� VL� VYLOXSSD� VHQ]D� VRVWDª�� OD�YLWD� LQGL-
ca «il gioco demoniaco e la creazione inconsapevole»; tutte però sono 
un «simbolo» o uno «schermo» che ha la funzione di «rendere visibi-
OH�TXHOO¶XOWLPD�SURIRQGLWj�GHOOH�FRVH�VHQ]D�OD�FXL�FRQVDSHYROH]]D�RJQL�
LPSUHVD�XPDQD� ULPDQH�SULYD�GL�XQR� VIRQGR�H�GL�XQ� VHQVRª� >3OHVVQHU�
����D����@��/D�FULVL�GHJOL�LGHDOL�RWWRFHQWHVFKL��LQ�SDUWLFRODUH�GHOO¶LGHD�GL�
SURJUHVVR��H�OD�V¿GXFLD�QHL�FRQIURQWL�GHOOD�FLYLOWj�VRQR�L�VLQWRPL�GL�XQD�
situazione di crisi nella quale nasce «la nostalgia di un nuovo sogno e di 
XQ�QXRYR�LQFDQWHVLPRª��H�GD�TXHVWD�QRVWDOJLD�QDVFRQR�OH�¿ORVR¿H�GHOOD�
YLWD��©3RWHYD�DQFRUD�LQFDQWDUH�VROR�TXDOFRVD�GL�LQGLVFXWLELOH��FKH�VL�SR-
WHVVH�FRQFHSLUH�DO�GL�Oj�GL�WXWWH�OH�LGHRORJLH��DO�GL�Oj�GL�'LR�H�6WDWR��1DWX-
ra e Storia. Qualcosa da cui forse le ideologie potevano sorgere, ma che 
allo stesso modo certamente le avrebbe potute di nuovo inghiottire: la 
9LWDª�>3OHVVQHU�����D����@��6L�HYLGHQ]LD�FRVu�XQD�GLDOHWWLFD�LQWHUQD�QHOOD�
¿ORVR¿D�GHOOD�YLWD��FKH�HVHUFLWD�XQ�©LQFDQWRª�VXOOD�QXRYD�JHQHUD]LRQH�
H�DO� WHPSR�VWHVVR��FRQGXFHQGROD�DO� VDSHUH�� OD� OLEHUD�GDOO¶LQFDQWHVLPR��
$�TXHVWD� OLEHUD]LRQH�GDOO¶LQFDQWHVLPR��DWWUDYHUVR�XQD�QXRYD�IRUPD�GL�
VDSHUH�UHODWLYR�DOOD�YLWD��VHPEUD�YROHU�FRQWULEXLUH�DQFKH�O¶DQWURSRORJLD�
¿ORVR¿FD�GL�3OHVVQHU�

3HU�FRPSUHQGHUH�LO�VLJQL¿FDWR�GHOO¶D൵HUPD]LRQH�GHOOH�¿ORVR¿H�GHOOD�
YLWD�ELVRJQD�WHQHUH�FRQWR��FRPH�ID�3OHVVQHU��GHO�ORUR�FROORFDUVL�QHO�FRQ-
WHVWR�GHWHUPLQDWR�GDOOH�VFRSHUWH�VFLHQWL¿FKH�QHOO¶DPELWR�GHOO¶HYROX]LRQL-
VPR��GHOO¶HUHGLWDULHWj��GHOOD�¿VLRORJLD�H�GHOOD�VWRULD�GHOOR�VYLOXSSR��4XHVWH�
VFRSHUWH�ULYHODQR�©XQ�QXRYR�DVSHWWR�GHOOD�GLSHQGHQ]D�GHOO¶XRPR�H�GHOOD�
VXD�FXOWXUD�GDOOD�QDWXUDª�>3OHVVQHU�����D����@�H�SRQJRQR�LO�SUREOHPD�GL�
considerare in modo nuovo «il legame tra natura e spirito e la posizio-
QH�GHOO¶XRPRª�� DO� GL� Oj�GHOO¶DOWHUQDWLYD� WUD� OD�SRVL]LRQH�©PDWHULDOLVWLFR��
HPSLULVWDª�H�TXHOOD�©LGHDOLVWLFR�DSULRULVWDª��XQ¶DOWHUQDWLYD�FKH�VL�SUHVHQWD�
LQ�TXHVWL�WHUPLQL��GD�XQD�SDUWH�OD�FRVFLHQ]D��O¶LQWHOOHWWR��OD�FXOWXUD�VRQR�
XQ�©SURGRWWR�QDWXUDOHª��GDOO¶DOWUD� OD�VWRULD�QDWXUDOH�GHOO¶XRPR�H�WXWWD� OD�
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natura sono il risultato di una costruzione umana a partire dalle forme 
D�SULRUL�GHOOD�PHQWH�>3OHVVQHU�����D����@��/R�VFKHPD�FRQFHWWXDOH�FKH�VL�
WURYD� DOOD�EDVH�GL�TXHVWH�SRVL]LRQL� q� DQDORJR�� HQWUDPEH�©SRQJRQR�XQD�
VIHUD��LQ�XQ�FDVR�TXHOOD�¿VLFD�H�QHOO¶DOWUR�TXHOOD�VSLULWXDOH��FRPH�DVVROXWD��
H�ULWHQJRQR�O¶DOWUD�GLSHQGHQWH�GD�TXHVWD��VHQ]D� WXWWDYLD�HVVHUH� LQ�JUDGR�
di indicare precisamente come una sfera sia comparsa nella dipendenza 
GDOO¶DOWUDª�>3OHVVQHU�����D����@��3HU�3OHVVQHU�VL�WUDWWD�LQYHFH�GL�FRQFLOLDUH�
OD�YLVLRQH�GHOO¶XRPR�FRPH�©VRJJHWWR�GL�XQD�UHDOWj�VSLULWXDOH�H�VWRULFDª�FRQ�
OD�VXD�©¿ORJHQHVL�¿VLFDª�H�OD�VXD�©SRVL]LRQH�QHOO¶LQVLHPH�GHOOD�QDWXUDª��
ovvero di unire questi due aspetti in un solo «punto di vista fondamenta-
OHª�>3OHVV�QHU�����D����@��,O�PRWLYR�FKH�LPSHGLVFH�DOOD�¿ORVR¿D�GHOOD�YLWD�
LQWXL]LRQLVWLFD�GL�JLXQJHUH�D�TXHVWD�XQL¿FD]LRQH�q�VHFRQGR�3OHVVQHU�LO�VXR�
HVVHUH�©LQ�FRQWUDVWR�FRQ�O¶HVSHULHQ]Dª�>3OHVVQHU�����D����@��3HU� LQGLYL-
GXDUH� OH� UDJLRQL�GL�TXHVWR�IDOOLPHQWR��3OHVVQHU�VYROJH�XQ¶DWWHQWD�DQDOLVL�
GHOOH�SRVL]LRQL�GL�%HUJVRQ�H�GL�6SHQJOHU�

In Die Einheit der Sinne�� O¶RSHUD�GHO������ LQ�FXL� VYLOXSSD� LO�SUR-
JHWWR� GL� XQD� ©HVWHVLRORJLD� GHOOR� VSLULWRª�� 3OHVVQHU� SURSRQH� XQ¶DQDOLVL�
GHOO¶Evoluzione creatrice guardando soprattutto ai suoi possibili con-
WULEXWL�DO�FKLDULPHQWR�GHOOD�TXHVWLRQH�GHOO¶©XQLWj�GHL�VHQVLª��,Q�TXHVW¶RW-
WLFD��3OHVV�QHU� FRQVLGHUD� OD� WHRULD�EHUJVRQLDQD�XQD�©XQLRQH�PHWD¿VLFD�
di teoria della conoscenza e di biologia storica», ravvisando in essa la 
mancanza di una fondazione razionale e al tempo stesso la presenza di 
XQ¶©LPPDJLQH�GHO�PRQGR�ELRORJLVWLFR�SUDJPDWLFDª�>3OHVVQHU������������
���@��6H�QHOO¶RSHUD�GHO������3OHVVQHU�VHPEUD�JXDUGDUH�LQ�PRGR�VLPSD-
WHWLFR�DOO¶LQWHQWR�GL�%HUJVRQ�GL�JLXQJHUH�D�XQD�FRLQFLGHQ]D�GL�VRJJHWWR�
H�RJJHWWR�DWWUDYHUVR�O¶LQWXL]LRQH��QHOOH�Stufen diventa predominante la 
critica.5�7XWWDYLD��DQFKH�LQ�TXHVW¶RSHUD�3OHVVQHU�YDOXWD�SRVLWLYDPHQWH�OD�
FULWLFD�EHUJVRQLDQD�GHOO¶LQWHOOHWWXDOLVPR�6� ,Q� IRQGR��%HUJVRQ�SRQH�XQD�

5 /D�SUHVD� GL� GLVWDQ]D� FULWLFD� UHVWD� SUHVHQWH� DQFKH� LQ�Die verspätete Nation, dove 
3OHVVQHU�GLVWLQJXH�OD�SRVL]LRQH�GL�%HUJVRQ�GDOOD�SURSULD�H�LQGLYLGXD�QHOO¶Evoluzione 
creatrice un punto di riferimento importante per lo sviluppo delle ideologie anti- 
LQWHOOHWWXDOLVWLFKH�LQ�*HUPDQLD��&IU��3OHVVQHU�����������
6 8QD�GLVFXVVLRQH�GHOOD�IRQGDWH]]D�GHOOH�FULWLFKH�FKH�3OHVVQHU�PXRYH�D�%HUJVRQ�HVX-
OHUHEEH�GDL� OLPLWL�GL�TXHVWR�FRQWULEXWR��3HU�TXHVWR�DVSHWWR�ULQYLDPR�D�'HOLW]�������
FKH��DO�GL�Oj�GHOOD�FULWLFD��YHGH�LQ�%HUJVRQ�XQD�FRVWDQWH�IRQWH�GL�LVSLUD]LRQH�SHU�LO�SHQ-
VLHUR�GL�3OHVVQHU��H�D�(ENH�������VHFRQGR�FXL�LO�SHQVLHUR�GL�HQWUDPEL�q�FDUDWWHUL]]DWR�
GD�XQD�©VYROWD�YLWDOHª�LQ�EDVH�DOOD�TXDOH�q�OD�YLWD�VWHVVD�D�GHWWDUH�L�FRQFHWWL�FKH�XVLDPR�
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TXHVWLRQH�FKH�q�FHQWUDOH�DQFKH�SHU�3OHVVQHU��FRPH�q�SRVVLELOH�SHQVDUH�
O¶XRPR�DOOR� VWHVVR� WHPSR�FRPH�VRJJHWWR�H�FRPH�RJJHWWR�GHOOD�QDWXUD�
VHQ]D�¿QLUH�LQ�XQD�SRVL]LRQH�ULGX]LRQLVWLFD"�3OHVVQHU�RVVHUYD�FKH��QHOOD�
VXD� SROHPLFD� FRQWUR�+HUEHUW� 6SHQFHU�� %HUJVRQ� GHQXQFLD� OD� SUHVHQ]D�
GL�XQD�FLUFRODULWj�QHO�WHQWDWLYR�VSHQFHULDQR�GL�VSLHJDUH�OD�JHQHVL�GHOOD�
UDJLRQH� LQ� PRGR�PHFFDQLFLVWLFR� IDFHQGR� GHOOH� FDWHJRULH� GHOO¶LQWHOOHW-
WR�LO�SURGRWWR�GHOO¶HYROX]LRQH�QDWXUDOH�H�YHGHQGR�DO�WHPSR�VWHVVR�QHOOH�
FDWHJRULH�GHOO¶LQWHOOHWWR� OD�EDVH�GHOO¶HYROX]LRQH�GHOOD�QDWXUD�� LQ�TXDQWR�
©OH�FDWHJRULH�GL�FDXVDOLWj��GL�VRVWDQ]D��GL�LQWHUD]LRQH�GHYRQR�HVVHUH�LQ�
qualche modo presenti nella natura, se non come forme del pensiero 
FRPH�IRUPH�GHOO¶HVVHUHª�>3OHVVQHU�����D����@��,Q�TXHVWR�PRGR��6SHQFHU�
VSLHJD�OH�FDWHJRULH�GHOO¶LQWHOOHWWR�DWWUDYHUVR�O¶LQWHOOHWWR��FKH�SHU�HVVHQ]D�q�
OHJDWR�DOOH�FDWHJRULH��RYYHUR�q�PHFFDQLFLVWLFR��3HU�HYLWDUH�TXHVWR�FLUFR-
OR��%HUJVRQ�FRQWUDSSRQH�DOOD�GLPHQVLRQH�³VXSHU¿FLDOH´�GHO�SHQVLHUR�OD�
GLPHQVLRQH�³SURIRQGD´�GHOO¶LQWXL]LRQH��RUJDQLFD�H�YLWDOH��FKH�FRQVHQWH�
GL�OLEHUDUVL�GDOO¶©DWWHJJLDPHQWR�SUDWLFR�YHUVR�OH�FRVHª�H�GL�ULVDOLUH�ROWUH�
LO�©PHFFDQLVPR�FDWHJRULDOH�GHO�SHQVLHURª�>3OHVVQHU�����D�������@��,QWHU-
YLHQH�TXL�O¶LGHD�GL�YLWD��4XHVWR�SXQWR�GL�YLVWD��LQIDWWL��©GHYH�IDU�GHULYDUH�
OD�VRJJHWWLYLWj�GDOOD�QDWXUD�FRUSRUHD�H�DVVHJQDUH�DOOD�VRJJHWWLYLWj�VWHVVD�
XQ�SRVWR�SUHFLVR�QHO�PRQGR�GHOOD�QDWXUD��3HUFLz�VL�LPSRQH�O¶LGHD�GL�XQD�
forza organizzatrice che abbraccia natura e spirito, che crea e pervade 
O¶HVVHUH�H�OD�FRVFLHQ]D��O¶LGHD�GL�YLWDª�>3OHVVQHU�����D����@�

3OHVVQHU� HYLGHQ]LD� FRPH� XQD� VLWXD]LRQH� DQDORJD� VL� YHUL¿FKL� DQFKH�
QHJOL� DPELWL� GHOOD� ¿ORVR¿D� GHOOD� FXOWXUD� H� GHOOD� ¿ORVR¿D� GHOOD� VWRULD�� D�
ORUR� YROWD� LQÀXHQ]DWL� GDOOD� FRQFH]LRQH� GHOOD� YLWD� GL� %HUJVRQ�� HVSUHV-
VD�QHO�FRQFHWWR�GL�HYROX]LRQH�FUHDWULFH��/D�TXHVWLRQH�GL�XQ¶RULJLQH�QRQ�
meccanicistica del meccanicismo si ripresenta infatti «in ogni problema 
GHOO¶RULJLQH�GL�XQ�PRQGR�VSLULWXDOH�R�GL�XQD�FXOWXUDª�HG�q�©OD�TXHVWLRQH�
YLWDOH�SHU�RJQL�FRQRVFHQ]D�VWRULFDª�>3OHVVQHU�����D����@��/R�VWRULFR�HP-
SLULVWD�ULFRQRVFH�FRQVDSHYROPHQWH��VHFRQGR�%HUJVRQ��GL�HVVHUH�YLQFRODWR�
al sistema di categorie della sua generazione, della sua «forma di vita», 
RYYHUR�©O¶RJJHWWLYLWj�� O¶XVR�GHO� SULQFLSLR�GL� FDXVDOLWj� H�GHO� SULQFLSLR�GL�
UDJLRQ�VX൶FLHQWHª�>3OHVVQHU�����D����@��1H�GHULYD�XQ¶LPPDJLQH�LQWHOOHW-
tualistica e naturalistica della storia che non consente allo storico di ri-

SHU�FRPSUHQGHUOD��6XO�UDSSRUWR�WUD�3OHVVQHU�H�%HUJVRQ�FIU��DQFKH�)LW]L������
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conoscere la vera essenza del passato. In questa situazione problematica, 
O¶LQWXL]LRQH�q�FRQVLGHUDWD�GD�%HUJVRQ�O¶XQLFD�SRVVLELOLWj�FKH�VL�R൵UH�DOOR�
VWRULFR�SHU�XVFLUH�GDOO¶LPPDQHQ]D�VWRULFD��$QDORJD��VHFRQGR�3OHVVQHU��OD�
posizione di Spengler, che, per liberarsi da questo «stato di emergenza» 
di cui la sociologia della cultura di origine marxiana ed engelsiana co-
VWLWXLVFH�XQ�XOWHULRUH�DVSHWWR��SURSRQH�©XQD�¿ORVR¿D�LQWXL]LRQLVWLFD�GHOOD�
YLWDª�>3OHVVQHU�����D����@��6HFRQGR�3OHVVQHU��6SHQJOHU�q�DFFRPXQDWR�D�
%HUJVRQ�GD�XQR�VWHVVR�©SULQFLSLR�FRVWUXWWLYRª��FKH�PLUD�D�HYLWDUH�OD�©FLU-
FRODULWj� GHOO¶DUJRPHQWD]LRQHª�GL� LPSRVWD]LRQL� FRPH�TXHOOD� GL�6SHQFHU��
©&RPH� SHU�%HUJVRQ� OD� YLWD� JHQHUD�PRQGL� FKH� VRQR� VLVWHPL� GL� FRQIRU-
PLWj�IUD�XQ�RUJDQLVPR�H�LO�³VXR´�PRQGR��FRVu�DQFKH�SHU�6SHQJ�OHU�HVLVWH�
OD� SRWHQ]D�PDWHUQD� FUHDWULFH� GD� FXL� VFDWXULVFRQR� OH� IRUPH�GHOO¶DQLPDª�
>3OHVVQHU�����D����@�� ,Q�SDUWLFRODUH��6SHQJOHU�D൵HUPD� O¶HVLVWHQ]D�GL�XQ�
UDSSRUWR�WUD�IRUPH�GHOO¶DQLPD�H�VLVWHPL�GHOOD�FXOWXUD��SHU�FXL�©RJQL�IRUPD�
GHOO¶DQLPD�GLYLHQH�YLVLELOH�QHO�VLVWHPD�GL�FRQIRUPLWj�GL�XQD�FXOWXUD��QHOOD�
QDVFLWD�DSSDLDWD�GHOO¶XRPR�H�GHOO¶LPPDJLQH�GHO�PRQGRª�>3OHVVQHU�����D��
��@�7�&RVu��DO�GL�Oj�GHOOH�GL൵HUHQ]H�WUD�OH�GXH�SRVL]LRQL�±�©%HUJVRQ�YHGH�
solo gli interrogativi biologici, Spengler anche gli interrogativi biologici 
nel contesto di una cultura» – esse sono accomunate da un principio che 
q�VWDWR�FKLDPDWR�©RUJDQLFLVWLFRª��PD�FKH�SXz�HVVHUH�PHJOLR�FDUDWWHUL]]DWR�
SHU�©O¶LUUD]LRQDOLVPR�GHOOD�IRQGD]LRQH��GH¿QL]LRQH�H�IXQ]LRQH�GHO�FRQFHW-
WR�GL�YLWD��H�OD�YLVLRQH�SHFXOLDUPHQWH�LQGHWHUPLQDWD�GHOO¶HVVHQ]D�FUHDWULFH�
GHOOD�YLWD�FKH�HQWUDPEH�OH�¿ORVR¿H�WUDVPHWWRQRª�>3OHVVQHU�����D����@��3XU�
DWWULEXHQGR�DOOD�¿ORVR¿D�GHOOD�YLWD�LQWXL]LRQLVWLFD�LO�PHULWR�GL�DYHUH�ULFR-
QRVFLXWR�OD�QHFHVVLWj�GL�SHUYHQLUH�D�XQ�SXQWR�GL�YLVWD�XQLWDULR�ULVSHWWR�DOOD�
FRQRVFHQ]D�H�D�XQD�YLVLRQH�RPRJHQHD�GHOO¶HVSHULHQ]D��3OHVVQHU�LQGLYLGXD�
GXQTXH�FRPH�VXR�OLPLWH�GL�IRQGR�OD�VYDOXWD]LRQH�GHOO¶LQWHOOHWWR�H�OD�VHSD-
UD]LRQH�WUD�YHULWj�HG�HVSHULHQ]D��VLQWHWL]]DQGR�LQ�TXHVWR�PRGR�LO�ULVXOWDWR�
della sua analisi:

/D�¿ORVR¿D�GHOOD�YLWD�LQWXL]LRQLVWD�QRQ�ULHVFH��FRQ�LO�VXR�LPSLDQ-
WR��D�FRQVLGHUDUH�O¶XRPR�FRPH�VRJJHWWR�GL�UHDOWj�VWRULFR�VSLULWXD-
OH��FRPH�SHUVRQD�PRUDOH�GRWDWD�GL�VHQVR�H�UHVSRQVDELOLWj�SURSULR�

7 3OHVVQHU�DYHYD�GLVFXVVR�OD�SRVL]LRQH�GL�6SHQJOHU�JLj�QHO�VDJJLR�GHO������Die Un-
tergangsvision und Europa�>3OHVVQHU�����D@��HYLGHQ]LDQGR�LO�FDUDWWHUH�HVWHWL]]DQWH�H�
pessimistico della morfologia della storia spengleriana.
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LQ�TXHOOD�SURVSHWWLYD�¿VVDWD�GDOOD�VXD�QDWXUD�FRUSRUHD�H�GDOOD�VXD�
¿ORJHQHVL�� 1RQ� OH� ULHVFH� GL� XQL¿FDUH� O¶DVSHWWR� HVVHQ]LDOPHQWH�
VSLULWXDOH�GHOO¶XRPR�FRQ�O¶DVSHWWR�GRYXWR�DOOD�VXD�HVLVWHQ]D�¿VL-
FD��LQ�PRGR�WDOH�FKH�VL�ULHVFD�D�PDQWHQHUH�O¶XQLWj�H�RPRJHQHLWj�GL�
XQ¶XQLFD�SURVSHWWLYD�GHOO¶HVSHULHQ]D�HYLWDQGR�HUURUL�HPSLULVWLFL�H�
DSULRULVWLFL�>3OHVVQHU�����D����@�

���$OOD�¿ORVR¿D�GHOOD�YLWD�³LQWXL]LRQLVWLFD´�GL�%HUJVRQ�H�6SHQJOHU��3OHVV�
QHU�FRQWUDSSRQH�OD�¿ORVR¿D�GHOOD�YLWD�GL�'LOWKH\��EDVDWD�VX�XQ�FRQFHWWR�
VWRULFR�GHOOD�YLWD��&ROORFDQGRVL�VXO�WHUUHQR�GHOOD�¿ORVR¿D�FULWLFD�GL�.DQW��
'LOWKH\�FRQFHSLVFH�O¶XRPR�©FRPH�HVLVWHQ]D�VSLULWXDOH��PRUDOH�H�QDWX-
rale sulla base di un’unica�SRVL]LRQH�HVSHULHQ]LDOHª�H�ID�YDOHUH�XQ¶LGHD�
GL� VFLHQWL¿FLWj� GLYHUVD� GD� TXHOOD� D൵HUPDWDVL� QHOO¶DPELWR� GHOOH� VFLHQ]H�
GHOOD�QDWXUD��FKH�UHVWD�GHWHUPLQDQWH�DQFKH�LQ�.DQW�>3OHVVQHU�����D����@��
$VSHWWR�FDUDWWHUL]]DQWH�GL�TXHVWD�IRUPD�GL�¿ORVR¿D�GHOOD�YLWD�q� LO�VXR�
LQWHQWR�GL�FROOHJDUH�OD�¿ORVR¿D�FRQ�O¶HVSHULHQ]D��SURGXFHQGR�DO�WHPSR�
VWHVVR�XQD�WUDVIRUPD]LRQH�GHOOD�¿ORVR¿D�H�GDQGR�DOO¶HVSHULHQ]D�XQ�VHQVR�
GLYHUVR�GD�TXHOOR�FKH�HVVD�DVVXPH�QHOO¶DPELWR�GHOOH�VFLHQ]H�GHOOD�QDWXUD�

Ciò che distingue nettamente questa concezione da ogni me-
WD¿VLFD� LQWXLWLYR�RQWRORJLFD� GHOOD� YLWD� H� GD� RJQL� VSHFXOD]LRQH�
VXOO¶LGHQWLWj��FLz�FKH�D൵HUPD� OD�VXD�VSHFL¿FD�QRYLWj��q� LO� VHQVR�
esperienziale� GHOO¶LGHD� GL� YLWD�� 3HU� 'LOWKH\� YLWD� VLJQL¿FD� QRQ�
XQD�RQQLSRWHQ]D�GD�FRQWHPSODUH�DOORQWDQDQGRVL�GDOO¶HVSHULHQ]D��
FRPH�SHU�%HUJVRQ�H�6SHQJOHU��PD�XQD�GLPHQVLRQH�GL�FXL�VL�SXz�
DYHUH� HVSHULHQ]D� DWWUDYHUVR� O¶LQWXL]LRQH�� O¶LQWHOOHWWR�� OD� IDQWDVLD�
H�OD�FDSDFLWj�GL�LPPHGHVLPD]LRQH��H�FKH�D�VXD�YROWD�GD�Vp�UHQGH�
SRVVLELOH� H� FDXVD� LO� YHUL¿FDUVL�GHOO¶HVSHULHQ]D� >3OHVVQHU�����D��
��@�

3OHVVQHU�VL�ULIHULVFH�DOO¶LQWHUSUHWD]LRQH�GHO�SHQVLHUR�GL�'LOWKH\�SURSRVWD�
da Misch nel saggio del 1924 Die Idee der Lebensphilosophie in der 
Theorie der Geisteswissenschaften8�H�DOO¶LGHD�GL�XQD�ORJLFD�HUPHQHXWLFD�

8 &IU��0LVFK�������,Q�TXHVWR�VDJJLR�VL�WURYD�OD�GLVWLQ]LRQH�WUD�OD�¿ORVR¿D�GHOOD�YLWD�
LQWXL]LRQLVWLFD�GL�6FKRSHQKDXHU��1LHW]VFKH��%HUJVRQ�H�.ODJHV�H�OD�¿ORVR¿D�GHOOD�YLWD�
GL�'LOWKH\��GDO�FDUDWWHUH�VWRULFR�H�VFLHQWL¿FR��4XHVWD�GLVWLQ]LRQH�YHUUj�SRL�VYLOXSSDWD�
GD�0LVFK�QHL�VXRL�FRUVL�GL�ORJLFD�>0LVFK�����@�
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che Misch aveva abbozzato nei saggi raccolti nel 1930 in Lebensphiloso-
phie und Phänomenologie e aveva poi sviluppato nei suoi corsi di logica 
nella forma di una «logica della vita».9 Nella prospettiva di Dilthey la 
VROX]LRQH�GHO�SUREOHPD�GL�XQD�FULWLFD�GHOOD�UDJLRQH�VWRULFD�q�UHVD�SRV-
sibile dal carattere espressivo degli oggetti delle scienze dello spirito, 
FKH�OL�UHQGH�DFFHVVLELOL�DOOD�FRPSUHQVLRQH��RYYHUR�GDOOD�FLUFRODULWj�WUD�
esperienza vissuta e conoscenza. Secondo Misch, il progetto diltheya-
no implica anzitutto di includere nella logica il tipo di concetti relativi 
alla vita che nascono nelle scienze dello spirito, e in secondo luogo si 
propone di giungere a un ampliamento dei fondamenti della logica in 
PRGR�GD�VXSHUDUH�O¶RSSRVL]LRQH�WUD�VFLHQ]H�GHOOD�QDWXUD�H�VFLHQ]H�GHOOR�
spirito. Intesa in questo senso, la logica, o teoria del sapere, diventa 
XQD�GLVFLSOLQD�©GL�FDUDWWHUH�PDWHULDOH�H�QRQ�IRUPDOHª�>3OHVVQHU�����D��
��@�FKH�DQDOL]]D�OD�JHQHVL�GHOOH�FDWHJRULH�QHOOD�YLWD�URPSHQGR�O¶LGHQWL-
¿FD]LRQH�GHO�©ORJLFRª�FRQ�OD�FRQRVFHQ]D�VFLHQWL¿FD�H�GHO�FRQFHWWR�FRQ�
LO�JLXGL]LR��(VVD�QRQ�VL�OLPLWD�GXQTXH�DOO¶DQDOLVL�GHO�SHQVLHUR�GLVFRUVL-
YR��PD�FROORFD�TXHVW¶XOWLPR�QHOO¶DPELWR�GHOO¶HVSUHVVLRQH�XPDQD�FRQVL-
GHUDWD�LQ�WXWWL�L�VXRL�DVSHWWL��GDOOR�VWUDWR�SUHGLVFRUVLYR�GHOO¶HVSUHVVLRQH�
FRUSRUHD�DO�OLYHOOR�VRYUDGLVFRUVLYR�GHO�SHQVLHUR�PHWD¿VLFR��0XRYHQGR�
GDOO¶DQDOLVL�GHOO¶DPELWR�GHOOD�GLVFRUVLYLWj�QHO�VXR�LQVLHPH��TXHVWD�ORJLFD�
DUULYD�D�FRQVLGHUDUH�OD�©SHQVDELOLWjª��Gedankenmäßigkeit��H�O¶©LPSHU-
VFUXWDELOLWjª��Unergründlichkeit��FRPH�FDUDWWHULVWLFKH�FRVWLWXWLYH�GHOOD�
YLWD��FHUFDQGR�FRVu�GL�HYLWDUH�OH�RSSRVWH�VHFFKH�GHOO¶LQWHOOHWWXDOLVPR�H�
GHOO¶LUUD]LRQDOLVPR�>0LVFK��������������@�

'DOO¶LPSRVWD]LRQH� GL� 'LOWKH\� �H� GL�0LVFK�� 3OHVVQHU� ULFDYD� OD� QH-
FHVVLWj�GL�VWDELOLUH�XQR�VWUHWWR�UDSSRUWR�WUD�ORJLFD�HUPHQHXWLFD��¿ORVR-
¿D�GHOOD�QDWXUD��DQWURSRORJLD�¿ORVR¿FD�H�IRQGD]LRQH�GHOOH�VFLHQ]H�GHOOR�
VSLULWR��©6HQ]D�XQD�¿ORVR¿D�GHOO¶XRPR��QHVVXQD�WHRULD�GHOO¶HVSHULHQ]D�
XPDQD�GHOOD�YLWD�QHOOH� VFLHQ]H�GHOOR� VSLULWR��6HQ]D�XQD�¿ORVR¿D�GHOOD�
QDWXUD��QHVVXQD�¿ORVR¿D�GHOO¶XRPRª�>3OHVVQHU�����D����@��3HU�UHDOL]]DUH�
XQ¶©HUPHQHXWLFD�¿ORVR¿FDª�FKH�VLD�LQ�JUDGR�GL�ULVSRQGHUH�DOOD�GRPDQGD�
UHODWLYD�DOOD�SRVVLELOLWj�GL�XQ¶DXWRFRPSUHQVLRQH�GHOOD�YLWD�DWWUDYHUVR�O¶H-
VSHULHQ]D�VWRULFD�VL�GRYUDQQR�LQGDJDUH�OH�©OHJJL�VWUXWWXUDOL�GHOO¶HVSUHV-
VLRQHª�� H� TXHVWR� SRWUj� DYYHQLUH� VROR� FRQVLGHUDQGR� OD� YLWD� HVSUHVVLYD�

9 &IU��0LVFK������H�0LVFK�������3HU�XQ¶LPPDJLQH�G¶LQVLHPH�GHO�SHQVLHUR�GL�0LVFK�
cfr. Mezzanzanica 2001.
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©QHOOD�VXD�RULJLQDULHWj��FLRq�FRPH�HVVD�YLYH�H�QRQ�FRPH�HVVD�VL�SUHVHQWD�
DOO¶RVVHUYD]LRQH�VFLHQWL¿FDª�>3OHVVQHU�����D����@��7XWWR�TXHVWR� LQGLFD�
O¶LPSRUWDQ]D�GL�PXRYHUVL�LQ�XQD�GLPHQVLRQH�IHQRPHQRORJLFD�H�GHVFULW-
WLYD��FKH�FRQVHQWD�GL�DFFHGHUH�DOO¶©LQWXL]LRQH�RULJLQDULDª�H�GL�SHUPD-
QHUH� LQ�HVVD� �H�3OHVVQHU�VRWWROLQHD�D�TXHVWR� ULJXDUGR��FRQVLGHUDQGR� OD�
WHQGHQ]D�YHUVR�O¶RQWRORJLD�FKH�JOL�VHPEUD�XQD�FRQQRWD]LRQH�FRVWLWXWLYD�
GHOO¶LPSRVWD]LRQH�GL�SHQVLHUR�� VH�QRQ�DGGLULWWXUD�GHOOD�SHUVRQDOLWj�� GL�
+XVVHUO��OD�QHFHVVLWj�FKH�OD�GHVFUL]LRQH�VL�PDQWHQJD�©OLEHUD�GD�TXDOVLDVL�
RQWRORJL]]D]LRQH�GHOO¶RVVHUYDWRª��>3OHVVQHU�����D����@�10

'¶DOWUD�SDUWH��SHU�TXDQWR�ULJXDUGD�LO�UDSSRUWR�WUD�¿ORVR¿D�GHOOD�QD-
WXUD�H�DQWURSRORJLD�¿ORVR¿FD��3OHVVQHU�VRWWROLQHD�FKH�DQFKH�'LOWKH\�KD�
ULFRQRVFLXWR�O¶LPSRUWDQ]D�GHOOD�GLPHQVLRQH�QDWXUDOH�GHOOD�YLWD�11�/D�QD-
tura costituisce il medium o lo sfondo in cui si svolge la vita spirituale 
GHOO¶XRPR��H�FRVu�QDWXUD�H�VSLULWR�VRQR�©GRSSLDPHQWH�DJJDQFLDWL�O¶XQD�
DOO¶DOWUR��LQ�TXDQWR�O¶XQD�VRUUHJJH�H�FRQGL]LRQD�O¶DOWUR�H�QHOOR�VWHVVR�WHP-
SR�ULFHYH�GDOO¶DOWUR�OD�VXD�TXDOL¿FD]LRQH�H�OD�VXD�LQWHUSUHWD]LRQHª��H�LO�
OXRJR�GL�TXHVWR�DJJDQFLR�q�O¶XRPR��FKH��D൵HUPD�3OHVVQHU�FRQ�OH�SDUROH�
GL�0LVFK��©QRQ�q�PD�YLYH��H�KD�OD�VXD�YHUD�YLWD�FRPH�YLWD�VWRULFDª�>3OHVV�
QHU�����D������FIU��0LVFK���������@��/DVFLDQGR�FDGHUH�OD�GL൵HUHQ]D�WUD�
O¶RQWLFR�H�OR�VWRULFR��H�IDFHQGR�YDOHUH�LO�FDUDWWHUH�VWRULFR�GHOOD�YLWD�VSLUL-
WXDOH��'LOWKH\�FRQQHWWH�¿ORVR¿D�HG�HPSLULD��VYLOXSSDQGR�XQD�SRVL]LRQH�
HVSHULHQ]LDOH�FKH�FRQVLGHUD�O¶HVSHULHQ]D�FRPH�HVSHULHQ]D�VWRULFD�H�FKH�
VL�SRQH�DO�GL�Oj�GHOO¶DOWHUQDWLYD�WUD�HPSLULVPR�H�DSULRULVPR�12 Seguendo 

10 &IU��3OHVVQHU�����F�������©(U�>+XVVHUO��1G$@�ZDU�2QWRORJH�DXV�/HLGHQVFKDIW��'HU�
.RQWDNW�PLW�GHP�6HLQ�JLQJ�LKP��EHU�DOOHVª��6XO�UDSSRUWR�GL�3OHVVQHU�FRQ�OD�IHQRPH-
QRORJLD�FIU��5DVLQL�������/D�FULWLFD�DOO¶LPSRVWD]LRQH�RQWRORJLFD�GHOOD�IHQRPHQRORJLD�
q�SUHVHQWH�JLj�LQ�0LVFK��FKH�FDUDWWHUL]]D�OD�SURVSHWWLYD�KXVVHUOLDQD�H�KHLGHJJHULDQD�
FRPH�XQD�©ORJLFD�RQWRORJLDª��6X�TXHVWR�WHPD�FIU��5RGL���������������
11 $�TXHVWR�SURSRVLWR��'LOWKH\�DYHYD�WUD�O¶DOWUR�VFULWWR��©/D�QDWXUD�q�LO�VXEVWUDWR�GHOOH�
VFLHQ]H�GHOOR�VSLULWR��/D�QDWXUD�QRQ�q�VROWDQWR�LO�SDOFRVFHQLFR�GHOOD�VWRULD��L�SURFHVVL�
¿VLFL��OD�QHFHVVLWj�LQ�HVVL�LQVLWD�H�JOL�H൵HWWL�FKH�QH�GHULYDQR��IRUPDQR�LO�VXEVWUDWR�GL�
WXWWL�L�UDSSRUWL��GHOO¶DJLUH�H�GHO�VXELUH��GHOO¶D]LRQH�H�GHOOD�UHD]LRQH�QHO�PRQGR�VWRULFR��
H�LO�PRQGR�¿VLFR�FRVWLWXLVFH�DQFKH�LO�PDWHULDOH�SHU�O¶LQWHUR�GRPLQLR�LQ�FXL�OR�VSLULWR�
KD�HVSUHVVR� L�VXRL�VFRSL�� L�VXRL�YDORUL��RVVLD� OD�VXD�HVVHQ]Dª�>'LOWKH\�����D�����@��
6XOO¶LPSRUWDQ]D�GHOOH�VFLHQ]H�GHOOD�QDWXUD�QHO�SHQVLHUR�GL�'LOWKH\�FIU��L�VDJJL�UDFFROWL�
LQ�'DPE|FN�	�/HVVLQJ�>����@�
12 0LVFK�ULSUHQGH�OD�GLVWLQ]LRQH�WUD�RQWLFR�H�VWRULFR�GDO�FRQWH�3DXO�<RUFN�YRQ�:DUWHQ-
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TXHVWD�GLUH]LRQH�GL�LQGDJLQH��VL�GRYUj�VXSHUDUH��FRPH�LQWHQGH�IDUH�DQ-
che Misch, la contrapposizione tra scienze della natura e scienze dello 
spirito a favore di un più ampio concetto di scienza.

In questo modo Dilthey ha aperto la strada per la riformulazione 
GHO� SUREOHPD� GHOO¶XRPR� GD� SDUWH� GHOO¶DQWURSRORJLD� ¿ORVR¿FD�� /¶LGHD� GL�
XQD�IRQGD]LRQH�GHOO¶HVSHULHQ]D�GHOOH�VFLHQ]H�GHOOR�VSLULWR�VROOHYD�LQIDWWL�
problemi che riguardano «la sfera materiale, sensibile e corporea della 
³YLWD´ª�� H�GXQTXH� ULFKLHGRQR�XQD�¿ORVR¿D�GHOOD�QDWXUD� LQWHVD�©QHO� VXR�
VHQVR�SL��DPSLR�H�RULJLQDULRª�>3OHVVQHU�����D����@��RYYHUR�XQD�YLVLRQH�
non naturalistica della natura che trova il suo modello nella scienza della 
QDWXUD�GL�*RHWKH�H�FKH�VL�FRQ¿JXUD�FRPH�©XQD�¿ORVR¿D�GHOO¶HVLVWHQ]D�GHO�
YLYHQWH�H�GHL�VXRL�RUL]]RQWL�QDWXUDOLª�>3OHVVQHU�����D����@��6L�WUDWWD�GXQ-
TXH�GL�FROOHJDUH�OD�GLPHQVLRQH�VSLULWXDOH�H�SHUVRQDOH�GHOO¶XRPR�DOOD�VXD�
base naturale e corporea, facendo valere una visione allargata, non natu-
UDOLVWLFD�H�QRQ�ULGX]LRQLVWLFD�GHOO¶HVSHULHQ]D��$O�GL�Oj�GHOO¶RSSRVL]LRQH�WUD�
VRJJHWWR��FRVFLHQ]D��H�RJJHWWR��VFLHQ]D���XQD�SURVSHWWLYD�GL�TXHVWR�JHQHUH�
FRQVLGHUD�O¶XRPR�DO�WHPSR�VWHVVR�FRPH�VRJJHWWR�H�FRPH�RJJHWWR�GHOOD�VXD�
YLWD��RYYHUR�FRPH�©XQLWj�YLWDOH�SVLFR¿VLFDPHQWH�LQGL൵HUHQWH��R�QHXWUDOHª�
>3OHVVQHU�����D����@��HYLGHQ]LDQGR�VLD�OD�VXD�DSSDUWHQHQ]D�DOOD�GLPHQ-
VLRQH�QDWXUDOH�H�FRUSRUHD�VLD�OD�VXD�FDSDFLWj�GL�GLVWDQ]LDUVHQH�H�GL�FUHDUH�
QXRYL�PRQGL�VSLULWXDOL�H�FXOWXUDOL��XQD�GXSOLFLWj�R�DPELJXLWj�±�QHO�VHQVR�GL�
0HUOHDX�3RQW\�>0HUOHDX�3RQW\��������������@�±�FKH�VL�PDQLIHVWD�JLj�QHO�
GXSOLFH�UDSSRUWR�FKH�O¶XRPR�LQWUDWWLHQH�FRO�SURSULR�FRUSR��FKH�q�DO�WHPSR�
stesso un Körper e un Leib��XQ�FRUSR�³RJJHWWR´�H�XQ�FRUSR�³YLVVXWR �́�XQ�
FRUSR�FKH�³KR´�H�XQ�FRUSR�FKH�³VRQR´�>3OHVVQHU�����D�����@�

1HOOH� GXH�GLUH]LRQL� FKH�� QHO� FRUVR� GHJOL� DQQL� YHQWL�� 3OHVVQHU� SHU-
FRUUH�DO�¿QH�GL�LQGDJDUH�LO�UDSSRUWR�WUD�OD�GLPHQVLRQH�QDWXUDOH�H�TXHOOD�
VSLULWXDOH�QHOO¶XRPR�±�TXHOOD�³RUL]]RQWDOH´�GHOO¶HVWHVLRORJLD��FKH��FRPH�
DXVSLFDYD�*RHWKH�� DYUHEEH� GRYXWR� DSSURIRQGLUH� OD� FULWLFD� NDQWLDQD� D�
SDUWLUH�GDL�VHQVL��H�TXHOOD�³YHUWLFDOH´�GHOOD�ELR¿ORVR¿D��FKH�FROORFD�O¶XR-
mo nel contesto delle forme di vita vegetali e animali – risulta centrale 
O¶DQDOLVL�GHOOD�GLPHQVLRQH�FRUSRUHD�H�VHQVLELOH�GHOO¶XRPR�H�GHO�VXR�UDS-
SRUWR�FRQ�O¶HVSUHVVLRQH�

EXUJ�� FKH� QH� SDUOD� QHO� VXR� FDUWHJJLR� FRQ� 'LOWKH\� >FIU�� <RUFN� YRQ�:DUWHQEXUJ� 	�
'LOWKH\����������@��6XOOD�FRQFH]LRQH�GHOO¶HVSHULHQ]D�GL�'LOWKH\��H�GL�3OHVVQHU��FRPH�
esperienza storica cfr. Mezzanzanica 2013.
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1HOOD�SULPD�GLUH]LRQH�3OHVVQHU�ULSURSRQH�LO�SUREOHPD�NDQWLDQR�GHO-
OR� VFKHPDWLVPR�� UL¿XWDQGR� OD� VHSDUD]LRQH� WUD� VHQVLELOLWj�H� LQWHOOHWWR�H�
cercando di individuare gli a priori che presiedono alla costituzione del 
VLJQL¿FDWR��FLRq�GL�VWXGLDUH�LO�PRGR�LQ�FXL�L�GLYHUVL�RUJDQL�GL�VHQVR�SUR-
GXFRQR� H� FRVWLWXLVFRQR� L� VLJQL¿FDWL� H� GL� ULFRQGXUOL� D� XQD� GLPHQVLRQH�
XQLWDULD�GHOOD�VHQVLELOLWj�R�D�TXHOOR�FKH�(UZLQ�6WUDXV�DYUHEEH�GH¿QLWR�
il «senso dei sensi».13�$�TXHVWR�¿QH��L�VHQVL�QRQ�YDQQR�FRQVLGHUDWL�QHOOD�
ORUR�FDSDFLWj�LQIRUPDWLYD�H�FRJQLWLYD��PD�QHOOD�ORUR�IXQ]LRQH�GL�RJJHW-
WLYD]LRQH��PRVWUDQGR�©O¶LQWULQVHFD� FRQIRUPLWj�GHOOD� QRVWUD�RUJDQL]]D-
]LRQH� VHQVRULDOH� >«@� DOOH� IRUPH� H� DL�PRGL� SRVVLELOL� GHO� FRQIHULPHQWR�
GL�VHQVR�GD�SDUWH�GHOOR�VSLULWRª�>3OHVVQHU�����D����@��/¶LGHD�GL�IRQGR�q�
FKH�FL�VLD�XQ¶RULJLQH�VHQVLELOH�GHO�VLJQL¿FDWR�H�FKH�RJQL�VHQVR�DEELD�XQD�
SURSULD�PRGDOLWj� GL� FRVWLWX]LRQH� GL� TXHVWR� VLJQL¿FDWR�� LQ� TXHVWD� SUR-
spettiva, i sensi sono il veicolo di una funzione di «incorporazione» o 
GL�©LQVRPD]LRQHª��Verkörperung��DWWUDYHUVR�FXL�VL�UHDOL]]D�LO�UDSSRUWR�
tra uomo e mondo.14

1HOOD� VHFRQGD�GLUH]LRQH� O¶HVSUHVVLRQH� VL�PRVWUD� OHJDWD�DOOD�©SRVL-
]LRQDOLWj�HFFHQWULFDª�FKH�q�FDUDWWHULVWLFD�GHOOD�IRUPD�GL�YLWD�GHOO¶XRPR�H�
FKH�QH�LQGLFD�LO�FDUDWWHUH�LQWULQVHFDPHQWH�DSHUWR�H�LQGHWHUPLQDWR�>3OHVV�
QHU�����D���������@��&RPH�q�VWDWR�RVVHUYDWR��OD�QR]LRQH�GL�SRVL]LRQDOL-
Wj�HFFHQWULFD�SHUPHWWH�D�3OHVVQHU�GL�IDUH�HPHUJHUH�OR�VSLULWR�GDOOD�YLWD�
senza annullare in questo modo la categoria di spirito, ma ristabilendola 
DOO¶LQWHUQR�GHOOD�FDWHJRULD�GL�YLWD�>)LVFKHU���������@��1HOOH�Stufen�3OHVV�
QHU� DWWULEXLVFH� D� -RVHI�.|QLJ� LO�PHULWR�GL� DYHUH�GH¿QLWR�SHU� OD�SULPD�
volta questa condizione nello studio 'HU�%HJULৼ�GHU�,QWXLWLRQ� >.|QLJ�
����@��H�QH�GHVFULYH�LQ�TXHVWR�PRGR�LO�VHQVR��UL¿XWDQGR�O¶LGHD��FKH�DW-
WULEXLVFH�D�+HLGHJJHU��VHFRQGR�FXL�©O¶LQGDJLQH�GHOO¶HVVHUH�H[WUDXPDQR�
GRYUHEEH�HVVHUH�SUHFHGXWD�QHFHVVDULDPHQWH�GD�XQ¶DQDOLWLFD�HVLVWHQ]LDOH�
GHOO¶XRPRª�

,Q�RSSRVL]LRQH�D�TXHVWR��QRL�VRVWHQLDPR�OD�WHVL�±�FKH�q�LO�VHQVR�H�
OD�OHJLWWLPD]LRQH�GHOOD�QRVWUD�LPSRVWD]LRQH�GL�XQD�¿ORVR¿D�GHOOD�

13 3OHVVQHU��������������������������$�6WUDXV�3OHVVQHU�VL�ULIHULVFH�HVSOLFLWDPHQWH�DQ-
cora nella Anthropologie der Sinne�GHO�������&IU��3OHVVQHU��������������H�/HVVLQJ�
1998, 72.
14 &IU��3OHVVQHU�������������
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QDWXUD�±�FKH�O¶XRPR�QHO�VXR�HVVHUH�VL�GLVWLQJXH�GD�RJQL�DOWUR�HV-
VHUH�SHU�LO�IDWWR�FKH�QRQ�q�Qp�LO�SURVVLPR�Qp�LO�SL��ORQWDQR�GD�VH�
VWHVVR��HSSXUH�DWWUDYHUVR�TXHVWD�HFFHQWULFLWj�GHOOD�VXD�IRUPD�GL�
YLWD�LQFRQWUD�VH�VWHVVR�FRPH�HOHPHQWR�LQ�XQ�PDUH�GL�HVVHUH�H�FRVu��
PDOJUDGR�LO�FDUDWWHUH�D൶QH�DO�QRQ�HVVHUH�GHOOD�VXD�HVLVWHQ]D��DS-
SDUWLHQH�DOOR�VWHVVR�LQVLHPH�GHOOH�FRVH�GL�TXHVWR�PRQGR�>3OHVVQHU�
����D���@�

1HOOD�SRVL]LRQDOLWj�HFFHQWULFD��RYYHUR�QHOOD�QRQ�FRLQFLGHQ]D�FRQ�LO�SUR-
SULR�FHQWUR�SRVL]LRQDOH�H�QHOOD�SRVVLELOLWj�GL�SUHQGHUH�GLVWDQ]D�GD�Vp��VL�
UDGLFD�OD�QHFHVVLWj�SHU�O¶XRPR�GL�FRQGXUUH�OD�SURSULD�YLWD��GL�IDUH�GL�Vp�
VWHVVR�FLz�FKH�JLj�q�H�GL�GDUVL�XQD�IRUPD��H�GXQTXH�GL�HVVHUH�YLQFRODWR�
DOO¶HVSUHVVLRQH��4XHVWR�YLQFROR�DOO¶HVSUHVVLRQH��LQ�FXL�VL�PDQLIHVWD�LO�FD-
UDWWHUH�VRFLDOH�GHOO¶XRPR��FRVWLWXLVFH�OD�FRQGL]LRQH�GL�SRVVLELOLWj�GHOOD�
VXD�VWRULFLWj� >3OHVVQHU�����D���������@�HG�q�©XQ�PRGR�RULJLQDULR�SHU�
venire a capo del fatto di abitare in un corpo e contemporaneamente di 
HVVHUH�XQ�FRUSRª�>3OHVVQHU���������@�

,O�ULIHULPHQWR�DOOD�¿ORVR¿D�GHOOD�YLWD�GL�'LOWKH\�H�DOOD�ORJLFD�HUPHQHX-
WLFD�GL�0LVFK�q�SUHVHQWH�LQ�PRGR�HVSOLFLWR�DQFKH�QHOO¶DQWURSRORJLD�SROLWLFD�
e nella concezione della storia e della cultura di Macht und menschliche 
Natur. Qui la critica della ragione storica di Dilthey viene contrapposta 
DOOD�¿ORVR¿D�GHOOD�FXOWXUD�GL�5LFNHUW��FKH�DYHYD�EROODWR�OD�¿ORVR¿D�GHOOD�
YLWD�FRPH�XQD�©FRUUHQWH�DOOD�PRGDª�>5LFNHUW�����@�15�0HQWUH�5LFNHUW�FHU-
ca inutilmente di applicare la domanda trascendentale sulle condizioni 
GL� SRVVLELOLWj�� OHJLWWLPD� LQ� UDSSRUWR� D� FRVH�©LQFRPSUHQVLELOLª� FRPH�JOL�
oggetti delle scienze della natura, a oggetti a cui essa non può essere 
applicata, in quanto si tratta di cose «comprensibili», come «un libro, 

15 %HQ�GLYHUVR�� LQ�DPELWR�QHRNDQWLDQR�� O¶DWWHJJLDPHQWR�GL�&DVVLUHU�� FKH�DWWULEXLVFH�
grande rilievo al confronto con la Lebensphilosophie, di cui individua a sua volta 
diverse forme, e che distingue la concezione geisteswissenschaftlich di Dilthey dalle 
IRUPH�GL�¿ORVR¿D�GHOOD�YLWD�©PHWD¿VLFDª��'LYHUVDPHQWH�GD�TXHVWH�XOWLPH��FKH�FRQ-
trappongono vita e spirito, Cassirer considera lo spirito come superamento dialettico 
GHOOD�YLWD��&LUFD�OD�QHFHVVLWj�GL�FRQQHWWHUH�¿ORVR¿D�GHOOD�QDWXUD�H�¿ORVR¿D�GHOOH�IRUPH�
VLPEROLFKH��&DVVLUHU�RVVHUYD�FKH�©TXHVWD�FRQQHVVLRQH�RUD�HPHUJH�VRSUDWWXWWR�QHOO¶H-
VSRVL]LRQH�GL�3OHVVQHU�GHOO¶³DQWURSRORJLD�¿ORVR¿FD �́�L�FXL�ULVXOWDWL�VL�DYYLFLQDQR�PRO-
WR�DL�QRVWUL��VHEEHQH�VLDQR�RWWHQXWL�DWWUDYHUVR�XQ�SHUFRUVR�GHO�WXWWR�GLYHUVRª�>&DVVLUHU�
����������FIU��DQFKH�������@�
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XQ¶LVFUL]LRQH��XQD�IUDVH��XQD�SDURODª��'LOWKH\�ID�YDOHUH�OD�VSHFL¿FLWj�GHO�
comprendere, che, muovendo dallo «strato sensibile-intuitivo», coglie il 
©QRFFLROR�HVVHQ]LDOH�GL�XQD�SHUVRQD��GL�XQ�WLSR��GL�XQ¶HSRFDª��©IDFHQGR�
LQ�RJQL�IDVH�GL�HQWUDPEL��O¶LQWXLUH�H�LO�FRPSUHQGHUH��XQ¶XQLWjª�>3OHVVQHU�
����E�� �����@�� 3OHVVQHU� YDORUL]]D� TXL� LQ� SDUWLFRODUH� OD� QR]LRQH� GL� LP-
SHUVFUXWDELOLWj�GHOOD�YLWD��FKH�HVSULPH�LO�FDUDWWHUH�GL�©TXHVWLRQH�DSHUWDª�
GHOO¶XRPR�H�FKH�FRQVHQWH�GL�VFRSULUH�©O¶HPHUVLRQH�QHO�WHPSR�GHOO¶DWHPSR-
UDOH�H�GHO�VRYUDWHPSRUDOH��GHOOR�VSLULWRª��UHQGHQGR�FRVu�SRVVLELOH�DOO¶XRPR�
GL� ULDSSURSULDUVL�� DWWUDYHUVR� OD� FRPSUHQVLRQH�� GHOOD� UHDOWj� H� GHL� VLVWHPL�
GHOOD�FXOWXUD�GL�FXL�HJOL�VWHVVR�q�©SRWHQ]D�RULJLQDQWHª�>3OHVVQHU�����E������
��@�16�)RUPXOD]LRQH�GHOO¶XRPR�LQ�TXDQWR�©HVVHUH�VWRULFR�H�SHUFLz�SROLWL-
FRª��LO�SULQFLSLR�GHOO¶LPSHUVFUXWDELOLWj�SHUPHWWH�GL�VXSHUDUH�LO�UHODWLYLVPR�
DWWUDYHUVR�XQD�VXD�UHODWLYL]]D]LRQH�� LQ�TXDQWR�ULFRQGXFH� OD�PROWHSOLFLWj�
GHOOH�FXOWXUH�H�GHOOH�YLVLRQL�GHO�PRQGR��H�DQFKH�OD�YLVLRQH�GHOO¶2FFLGHQWH��
alla «vita creatrice»17� GD� FXL� HVVH�QDVFRQR� >3OHVVQHU�����E������ ��@�� ,Q�
TXHVWD�SURVSHWWLYD��XQLYHUVDOLWj�GHOOR�VJXDUGR�YXRO�GLUH�ULFRQRVFLPHQWR�
GHOOD�UHODWLYLWj�GHOOH�FXOWXUH��H�TXHVWD�SRVL]LRQH��FRPH�VFULYH�3OHVVQHU�LQ�
un saggio del 1949 che riprende nel titolo il libro di Misch del 1930, non 
SXz�HVVHUH�FRQVLGHUDWD�UHODWLYLVWLFD��SHUFKp�LO�UHODWLYLVPR�VL�Gj�VROR�Oj�GRYH�
VL�Gj�XQ�DVVROXWR��H�QHOOD�FRQFH]LRQH�GL�'LOWKH\�TXHVWR�DVVROXWR�q�GLVVROWR�
GDOOD�FRQRVFHQ]D�VWRULFD�>3OHVVQHU�����E���������@�

%LEOLRJUD¿D

$FFDULQR��%��>����@��3UHPHVVD��1HO�VHJQR�GHOOD�FRQWLQJHQ]D�H�GHOOD�¿OR-
VR¿D�GHOOD�YLWD��3OHVVQHU�H�LO�GLEDWWLWR�ELR¿ORVR¿FR��LQ��,G���D�FXUD�
GL���(VSUHVVLYLWj�H�VWLOH��/D�¿ORVR¿D�GHL�VHQVL�H�GHOO¶HVSUHVVLRQH�LQ�
Helmuth Plessner, Milano/Udine, Mimesis, 7-13.

%RVLR��)��>����@��1DWXUD�H�YLWD�QHO�SHQVLHUR�GL�0D[�6FKHOHU��LQ��B@be-
lonline/print 5, 53-70.

16 6XOO¶LPSRUWDQ]D�GHO�FRQFHWWR�GHOO¶LPSHUVFUXWDELOLWj�R� LQVRQGDELOLWj�GHOOD�YLWD�QHO�
SHQVLHUR�GL�3OHVVQHU��H�VXO�VXR�UDSSRUWR�FRQ�'LOWKH\�H�0LVFK��FIU��SHU�HV��*LDPPXVVR�
�����H�*LDPPXVVR������
17 $O�GL�Oj�GHOOH�FULWLFKH�FKH�3OHVVQHU�PXRYH�D�%HUJVRQ��LO�FRQFHWWR�GL�YLWD�FUHDWULFH�
ricorda la concezione bergsoniana della vita come potenza creativa.
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&DVVLUHU��(��>����@��0HWD¿VLFD�GHOOH�IRUPH�VLPEROLFKH��WU��LW��D�FXUD�GL�*��
5DLR��0LODQR��6DQVRQL�

'DPE|FN��&���/HVVLQJ��+��8���+J���>����@��Dilthey als Wissenschafts-
philosoph��)UHLEXUJ�L�%U��0�QFKHQ��$OEHU�

'HOLW]��+��>����@��³7UXH´�DQG�³)DOVH´�(YROXWLRQLVP��%HUJVRQ¶V�&ULWLTXH�
RI� 6SHQFHU��'DUZLQ�	�&R�� DQG� ,WV�5HOHYDQFH� IRU� 3OHVVQHU� �DQG�
8V��� LQ�� -�� GH�0XO� �HG����Plessner’s Philosophical Anthropology. 
Perspectives and Prospects, Amsterdam, Amsterdam University 
3UHVV��������

'LOWKH\��:��>����D@��/D�FRVWUX]LRQH�GHO�PRQGR�VWRULFR�QHOOH�VFLHQ]H�GHO-
lo spirito, in: Id., 6FULWWL�¿ORVR¿FL� ������������� WU�� LW��D�FXUD�GL�3��
5RVVL��7RULQR��8WHW����������

'LOWKH\��:��>����E@��/D�FRVFLHQ]D�VWRULFD�H�OH�YLVLRQL�GHO�PRQGR��LQ��,G���
6FULWWL�¿ORVR¿FL��������������WU��LW��D�FXUD�GL�3��5RVVL��7RULQR��8WHW��
495-580.

(ENH��7��>����@��/LIH��&RQFHSW�DQG�6XEMHFW��3OHVVQHU¶V�9LWDO�7XUQ�LQ�WKH�
/LJKW�RI�.DQW�DQG�%HUJVRQ��LQ��-��GH�0XO��HG����Plessner’s Philo-
sophical Anthropology. Perspectives and Prospects, Amsterdam, 
$PVWHUGDP�8QLYHUVLW\�3UHVV���������

)LVFKHU��-��>����@��³3RVL]LRQDOLWj�HFFHQWULFD �́�/D�FDWHJRULD�IRQGDPHQWDOH�
GHOO¶DQWURSRORJLD�¿ORVR¿FD�SOHVVQHULDQD��LQ��$��%RUVDUL��0��5XVVR�
�D�FXUD�GL���Helmuth Plessner. Corporeità, natura e storia nell’an-
WURSRORJLD�¿ORVR¿FD��6RYHULD�0DQQHOOL��&=���5XEEHWWLQR��������

)LVFKHU��-��>����@��=XU�.RPSDWLELOLWlW�YRQ�%LRORJLH�XQG�0HQVFKHQZ�UGH��
7KHRULHVWUDWHJLHQ�GHU�3KLORVRSKLVFKHQ�$QWKURSRORJLH��LQ��B@be-
lonline/print 5, 81-94.

)LW]L��*��>����@��,O�VXSHUDPHQWR�GHOOD�FRQWUDGGL]LRQH�WUD�LQWLPLWj�H�³JDE-
ELD�G¶DFFLDLR �́�/D�ULFH]LRQH�SOHVVQHULDQD�GHOOD�¿ORVR¿D�GHOOD�YLWD�
GL�+HQUL�%HUJVRQ��LQ��%��$FFDULQR��D�FXUD�GL���Espressività e stile. 
/D�¿ORVR¿D�GHL�VHQVL�H�GHOO¶HVSUHVVLRQH�LQ�+HOPXWK�3OHVVQHU, Mi-
lano/Udine, Mimesis, 143-155.

*HKOHQ��$��>����@��,�ULVXOWDWL�GL�6FKRSHQKDXHU��LQ��,G���$QWURSRORJLD�¿-
ORVR¿FD�H�WHRULD�GHOO¶D]LRQH��WU��LW��GL�*��$XOHWWD��D�FXUD�GL�(��0D]-
]DUHOOD��1DSROL��*XLGD��������
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*HKOHQ��$��>����@��L’uomo. La sua natura e il suo posto nel mondo, tr. 
LW��GL�&��0DLQROGL��D�FXUD�GL�9��5DVLQL��0LODQR�8GLQH��0LPHVLV�

*LDPPXVVR��6��>����@��La comprensione dell’umano. L’idea di un’er-
meneutica antropologica dopo Dilthey�� 6RYHULD�0DQQHOOL� �&=���
5XEEHWWLQR�

*LDPPXVVR��6��>����@��Hermeneutik und Anthropologie��%HUOLQ��$ND-
GHPLH�9HUODJ�

.|QLJ��-��>����@��'HU�%HJULৼ�GHU�,QWXLWLRQ, Halle/Saale, Max Niemeyer.

.U�JHU��+��3��>����@��Philosophische Anthropologie als Lebenspolitik. 
Deutsch-jüdische und pragmatistische Moderne-Kritik�� %HUOLQ��
$NDGHPLH�9HUODJ�
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Abstract
7KH�DUWLFOH� WULHV� WR� VKRZ� WKH� LPSRUWDQFH�RI� WKH� FULWLFDO� GLVFXVVLRQ�RI� WKH�GL൵HUHQW�
IRUPV�RI�SKLORVRSK\�RI�OLIH�LQ�3OHVVQHU¶V�SKLORVRSKLFDO�DQWKURSRORJ\��ZKLFK�LV�DLPHG�
DW� RXWOLQLQJ� D� YLVLRQ� RI� OLIH� WKDW� LV� GL൵HUHQW� IURP�ERWK� HYROXWLRQDU\� DQG� LGHDOLVWLF�
FRQFHSWLRQV��3OHVVQHU�GLVWLQJXLVKHV�%HUJVRQ¶V�DQG�6SHQJOHU¶V�LQWXLWLRQLVWLF�SKLORVR-
SKLHV�RI�OLIH�IURP�'LOWKH\¶V�SKLORVRSK\�RI�OLIH��ZKLFK�FRQVLGHUV�OLIH�DV�KLVWRULFDO�OLIH��
accessible to understanding through the mediation of human expressions. A relevant 
DVSHFW�RI�'LOWKH\¶V�FRQFHSWLRQ�LV�KLV�DWWHPSW�WR�FRQQHFW�SKLORVRSK\�ZLWK�H[SHULHQFH��
DWWULEXWLQJ�WR�H[SHULHQFH�D�GL൵HUHQW�PHDQLQJ�IURP�WKDW�ZKLFK�LW�DVVXPHV�LQ�WKH�QDW-
XUDO�VFLHQFHV��3OHVVQHU�UHIHUV� WR�*HRUJ�0LVFK¶V�LQWHUSUHWDWLRQ�RI�'LOWKH\¶V�WKRXJKW��
deriving from it the need to establish a close relationship between hermeneutical 
logic, philosophy of nature, philosophical anthropology and the foundation of the 
human sciences. In this perspective, the analysis of the phenomenon of expression in 
DOO�LWV�DVSHFWV��LQFOXGLQJ�ERGLO\�H[SUHVVLRQV��EHFRPHV�WKH�NH\VWRQH�RI�DQ�DQDO\VLV�RI�
the human that is able to connect the natural and spiritual dimensions, and which rec-
ognizes and preserves the openness and indeterminacy of the human being, beyond 
the opposing one-sidedness of empiricism and rationalism.
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